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OF 
EleGion, or Predeftination. 


He deſigne of theſe Papers is to offer to ſuch as will con- 

ſider, and can tend to rece've, or cultivate what is offered, 

ſome Notices of iruth which lye upon my mind abour 

ſeverall matters, that, by the Communication of the little 

light T have, I may fetch in more ro my own underſtanding from 
others : and alſo by the Partiality that appeares ſo often in the 
doQrine of the Orthodox, I may promote ſome generall kind 
of condeſcenfion in all perſons to a more tavourable opinion of one 
another : the proper con:iciouſneſs of our own molt miſerable 
palpable blindneſs in moſt things, and ſeveral points of Religion, 
(wherein many times we are indeed but the more blind, becauſe 
wee think. we ſee), being enough methinks to make every mor- 
tall, even with ſhame and confuſion, to be ready either to have a 
*Aiutle higher eſtimation of his Brother that diftcr from him, or a 


y little leſs indignation at any ſuch difference, or diſtance in his 


» way and judgment, 


2 I will begin with theſe heads, Of EleQion, anc of Redempe 


2 tion. 
2 ., Ir is the generall opinion of Divines, that God from all eternity 


? fore-knows all things, and, That, there are a certain number 
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of perſons determined by Him that ſhall be infallibly brought to 
glory. For declaring this Decree, they do go feverall wayes, 
In the general},they may be reduced ro two: the way of Abſolute ; 
and the way of Conditional EleCtion. Of either way there are two 
forts. Inthe Conditional way ; The firſt ſort do conceive, that 
God foreſees who they be that will ve godlily and keep his com. 
mandements, and them he chooſes to ſalvation , while thoſe he 
forefees will be wicked, he decrees to damnation. Unde A- 
poſiolus (ſay they)- Quos preſeivie, hos & pradeſtinavit. From 
whence the Apoſtle Whom he did foreknow, them he alſe did 
pr edeftinate. The lecond ſort, perceiving this to be contrary to 
Scriptures which makes Election to be of grace & not of works, 
do xy thus: That Gol foreſees who they be will beleeve, and 
to choo{ing them as being in Chrilt through faith, decrees to give 
them grace, which will lead them to ſalvation : and thoſe that he 
foreſces will not believe, he decrees to leave themas out of Chriſt, 
ro Condemnation. Mon elegit Deus opera cujuſque in preſcientia 
que ipſe aaturus eſt ;, ſed fidem elegit in preſcientta, ut, quem ſib 
crediturum preſcruvi,lpſum elegerit ut Spiritum ſanitum daret, ut 
bona operando etiam vitam eternam conſequerentu, God aid 
not chooſe the works of any in hss forefight which himſelf was to gave, 
but he choſe faith mn his foreſight, that, whom he foreknew would 
beleeve, he might cheoſe them, to give the holy Spirit unto; that by 
doing go03d works they might obtain eternall ſaluation. Auguitine, 
os libro ixpoſutionts quarunaumn propoſurronum ex eps/tola ad Ro- 
enangs, Again, Ques Deus ſuos fider opere futuros eſſe p enovit, 
hos predeſtmavit ad gloriam, T hoſe who God forcknew would be- 
come his through ther beleeving, he eletted uno glory, De pre- 
deſtinatione Dei. c. $. The former opinion, is the way of the Pe» 
lazian ; the latter, of the Arminian. Which yet I ſet not down af- 
ter the more ſubtle times of Arminius himſelf, but thoſe of Au- 
gultine according to thefe cited paſſages ; the one of which he af- 
rerwards expretly retracted , and the b ook it felt out of which 
I ferch the other, I beleeve either to be ſpurious, or to have got 
abroad from him unawares, before he had reveiwed it. The Or- 
thodox therefore, ſuch as we account the Synod of Dort,do declare 


for the Abſolute way,in oppoinion to both theſe. To wit,that God .. 


without conlideration either of mars faith, or good works, but 
mecrly 
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meerly according to the counſel of his own will, not rendring his 
reaſon to us, hath determined to givethat grace to ſome pertons 
whereby they ſhall effeQually be ſaved : and to leave others to 
the freedome of their own wills, that they may be judged art the 
laſt Day according to their deſerts. In this way, there are like- 
wiſe two ſorts of Do&ovrs. The one teach,that God looks on men 
without any conſideration of fin at all,in their ſ{ate before the Fall, 
in this decree of his grace to ſome, and not to others : The other 
teach, that God looks indeed on men all alike withour conſidera» 
tion of deſert, but not without conſideration of ſin, to wit in their 
fala eſtate and ſo decrees his mercy to ſome, and juſtice to 0» 
thers. Note here, that our: Divines of the former fort do nor 
ſay, that, God decrees damnatcon to any Without conſideration of 
ſin(nor ſalvation indeed without conſideration of faith and repen- 
eance_ : but, Decrec*s the giving. or not piving ſaving grace to 
keep them from fin and damnation; to whom he pleaſes, withour 
any conſideration in man whatſoever. For, Predeſtinztion, ſay 
they, being an immanent and erernall a& of the Divine under- 
ſtanding & will, cannot be conceived as dependent upon any fore= 
ſeer temporal! a&ts of mans free-will, Note alſogthat St. Auguſtine 
who was the firſt ſet up for the Abſolute way, and yet not till his 
latter writings, doth declare for the ſecond ſort of this way, Ce- 
teri anitem ubs niſt in maſſa perditionis juſto divino judicio relin- 
quantur ! The reſt that are not elett, are left according to Gods juſt 
qudg ment, m the maſſe of thoſe that are faln, unto pcrd'tion, De 
bong- perſeverantie. C. 14. The one of theſe opinions is called 
the Supralapſarian dotrine : the other, the Sublapſarian. Which 
are names indeed may make a rumbling ro many that know not 
what they Ggnify, but fo long as they come into one and the 
ſame Conſequent,which alone is tO be regarded,the difference is not 
of moment to diſturb any. 

And what is the Conſequent then of theſe DoArines, which is fir 
ro be enquired? The Conſequent of the firſt doctrine, that EleRion 
is ex previſis operibus, of works foreſeen, muſt be this, that the 
good lile or good works 01 men therefore do ariſe from their 
own free wills, and that the grace of God is given according to 
their merics. This was the main opinion doubtleſs which the 
Church condemned in Pelagius. From whence indeed thole two 

| A3 other 
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other followed, that, Man may therefore chooſe whether he will 
ever commit any fin; and, That he muſt be free from original cor. 
ruption, Tria ſunt que maxime adverſus eos catholica defendit 
eccleſia, UVnum eſt, Gratiam Dei non ſecundum merita dari, 
quoniam Dei dona ſunt, Alterum eſt, in quantacunque Juſtitia ſine 
gqualibuſcunq, peccatis neminem vivere. Tcrtinn eſt, naſci homies 
eccato prims homnis obnoxios. There are three things eſpecially 

which the Gatholick Church defends againſt the Pelagians: One 15, 
that the Grace of God is not gwen according to mans merit : Ano« 
ther is, that there is no man, how great ſoever his righteouſneſs be, 
that lives without ſome fins, The third is, that men are born liable 
zo the guilt of Adams firſt traxſgreſſwn. De bon, perſev, c. 2, The 
conſequent of the ſecond opinion, that El:Ction is ex previſa fide 
of fore-ſeen faith, is, That although our £02d works are indeed the 
fruit onely o*® Gods Spirit, and co be aſcribed ro Gods grace ; yet 
muſt our fyith , upon which the Spirit or this grace is given, or 
by which it is impetrated,as that Father ſpeaks, be both in our ows 
power and from our own will ; es being that, and thar alone in man, 
that makes the difference between one and another , or the reaſon 
why God (ſhould chooſe ſuch a one to give him his grace, and paſs 
by the other, And this dott ine, with the Conſequent of ic, mu't be 
acknowledged to be St, Anugu/tme*: in his firtt writings, which he 
choſe no doubt as the moit moderate ihe" in the Church, which 
(as we may judg by Proſper, and Hilary's Epilt!cs ro him) wag 
never uſed to define election otherwiſe than ſecundum preſcientiam, 
arcording to foreknowledg, tl] bis dayes: And this wi+ the reaton 
that thoſe of Marſilia ( 4d quorum authoritatem non ſumus pares, 
ſayes one of thoſe Epiltles, quia multum nos &t vite meritis aus 
recellant & ſacerdotis honore ) were 10 uffcrided at that Father tor 
his change. And from hence does Armmius prof. fi- tume- where, 
Non ſtamus Augnſtino, We ſtand not w th 'ugu/iine; ror which 
this alſo, as I remember, 1s his reaton. Qui ji91 zpſe non ſtetit, 
becauſe he ſtood not to himſelf. The Conlequert of the other two 
do@rines which belong to Abſolute election, and come in this re- 
peR, I have ſaid, but to the ſame, is, on the contrary hand, That 
neither our god works, nor our faith it feif, nor indeed any good 
that is in man, is of our ſelves buc of the operation of God, or 
of his Spirit, who does at farlt excite our wills ro Faith and a holy 
life, 
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life, & by his continual aſſiſtance carry us on in perſeverance unto 
the end, that we may be ſaved ; ſo that, the whole buſineſs:of our 
ſalvation firſt and laſt muſt be aſcribed ro Him alone. And if any 
ask the reaſon then why he gives not the ſame grace to others as 
to his Eic, he ſhall find theſe words ſtill in St, Augu/tine's 
mouth. And who art thou that replieſt aga nſt God ? May be 
not do what be will wth his owne ? Hath not the Potter. power over 
his clay. O the depth of the knowledge and wiſcome of God, how 
unſearchable are bis judgments, and his wayes paſt finding out | 
Jt were but jniury to quote a ſentence or two out of the Father 
for this, which is the deligned contents of ſeverall of his laſt 
books, See de Pr 44: ftinatione & gratia. De correptione C+ gratia, 
De predeſtinatione ſanttboram, De bono perſeverantie, to name 
no more. 

The great difficulty now in this Conſequent of Ele&ion which 
appears, does undoubtedly lye here : If neither the faith nor 
good works of man ao ſpring from his own free will, but from the 
grace of Gog and Eleltionghen may the unbeliever and wicked excuſe 
themſelves, anc ſay, It is not ling of themſelves that they believe nor, 
nor obey, but the cauſe is in God who gives them not faith and obeds- 
ence, and they cannot help their own reprobation, They will not ſay 
that,R-probation is any other than a negative decree, which infuſes 
no malice in them, but it denyes them that grace which Elettion 
gives others : and, if it be not in their power to beleeve and repent 
without that grace, How can they be condemned for their not beleeving 
and repenting ! This difficulty I am aſſured did ſtick fo faſt upon 
this Father in bis fir writings, that I do hardly think him quite 
out of the gravell in any of his laſt, Let us turn to his book De 
ſpiritu & littera, In his one and thirtieth Chapter, he offers the 
queſtion, Whether farth be in mans power, and determines that ir 
is, and muſt be ſo ? Upon this in his chirty third chapter he comes 
to another queſtion which is put to the quick, Whether the will 
whereby be believes, be therefore of himſelf, or of God ? Ifit be 
nor 0i our ſelves _ he » but of Gods pift, then may man ſay 
(»ccorvirg to the 6bjetion propoſed) that he beleeved nor, be- 
cauic God gare him not the will, If it be of our ſelves, How can 
that text of the Apoſtle, what haſt thow, O man, thou dzdjt not re- 


cerve, be true; ſceing this wit to beleeve be bath of _ ſ 
or 
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For the ——_— us Out of this diſtreſſe, he yields to the firſt, 
and ſeems convinced, that faith maſt be both in our own power , 
and of on» ſelves, for that reaſon. Dicit Apoſtolus, Idem Deus 
qui operatur omnia in omnibus : nuſquam autem dictum eſt, Deus 
credit omnia in gmnibus, Quod ergo credimus, noſtrumeſt * quod 
autem bonuwn operamur, illus eſt quiccredentibus dat Spiritum ſan- 
#um. In his Expoſition upon the Romans, The Apoſtle [azes 
that God works all in all, but never that be beleeves all in all, 
That We beleeve therefore, it #5 of our ſelves : but that we 
do good works it 1s of him who gives his holy Spirit to then that 
beleeve, To the laſt therefore he chooſes to anſwer s Liberum 
arbitrium naturaliter attributum a Creatore anime rat onali, illa 
media vis eſt, que vil intend ad fidem, wel inclinari ad infidelita- 
gem poteſt, Et idco, nec iſtam voluntatem qua credit Deo, dict poreſt 
homo habere quam non acceperit, quandoquidem vacante Deo ſurgit 
de liverg arbitri0 quod naturaliter cum Vvocaretur accepit. Vult autem 
omnes homines ſaivos fore & 1m agnitionem veritatis venire, non ſic 
tarsen ut £15 adumat liberum arbitrium, quo vel bene vel male wtentes 
quſtiſſime judicentur. The ſubſtance 18,that, The will whereby we 
beleeve may be ſaid tobe received of God, although it proceed from 
our ſelves, becauſe the faculty from whence it ike, 15 received from 
him ; that is, Becauſe the nature we bave,is of our Creator,the ws! 
which is of 2#tregis of Him, 

This Goes not ſatisfy me, for theſe reaſons. 12, That which the 
Father ſayes 2s to the voluntas qua credimus, The will whereby we 
beleeve, I take to be the ſame which Pelagins ſaid as to the vo/un- 
74s qua bene operamur, The will whereby we doe good works. Burt 
if this rext, and ſuch as this, be good againſt Pelagins, they muſt 
be good againſt Auguſtine here, that neither is our fazth of our 
ſelves, upon the ſame account. The truth is, The judgment of this 
Father while he wrot this book, is ihis. The Spirit is given to a 
man upon his beleeving. This Spirit infuſes grace, charity, or ju- 
ſification, This charity is that which diſpoſes ro good works, 
Good works therefore (he counts)muſt be of grace and Gods fpirit, 
and to follow juſtification which is with him this infuſed grace : 
But as for beleeving which is the firſt thing upon which the Spirit ir 
ſelf is given to infuſe this grace , from whence our good works 
doe ſpring; this muſt ariſe, he accounts, from mans free wiil, — 

we: Vs | elle 
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dſe rhe faulc will not be in himſelf (which is the 4rgament convins 
ces bim), but it muſt lye on the will of God onely, that he hath 
not the ſpirit, and ſo no grace, and ſo does not well, and is not 
ſaved, Whether this argument be irreſragable or no, we ſhall ſee 
by what will follow, 2. There are two queſtions raiſed toge- 
ther by the Apoſtle, Who maketh thee to differ from another ? and, 
What baſt thou, O man, that thou didſt not receive ? The chief dif- 
ficulty !yes in anſwering the former queſtion; for, by that is the 
ſecond to be regulated. Now if that we have from God is onely 
this »iddle facnity, which we may uſe to beleeve, or not, Who is it 
makes the difference in one mans uling it to faith, and another's to 
infidelity | That which is the leſs, the Poſſe velle, The'power to will 
ſhall be of God (that is,of Nature, and ſo of God) : byt the Ipſum 
welle, T he will or willing it ſelf, which is the greater, and which in- 
deed ſaves us, ſhall be of our ſelves, 3. The Scripture is expreſs 
concerning faith. — azd that not of oxr ſelves, it is the gift of God. 
If the word 777, ,there, referrs to the whole ſentence, we have 0- 
ther texts. No man cometh to me, that is, beleeveth in me un'eſs che 
Father draw him, To you it is given not only to believe, but to ſuf 
ther for his name. T hig is the work of God that you beleeve.Who hath 
ſt given to him ? Of bim and to him are all things, Tobtained 
mercy That I ſhould be faithful, not Becauſe I was taithfull, But 
ye beleeve not, becauſe ye are not of my ſheep. Again, As many as 
were ordained to ſalvation, beleeved. It ſeems here that the cauſe 
why ſome beleeve and ſome beleeve nor, istheir being, or not be« 
ing of the-number ot thoſe who are ordained to be of his flock, 
The like rext in reference to works, as theſe to faith, is that to 
the Epheſians, He hath choſen us in him beforg the foundation of 
the world that we ſhould be holy. It is not therefore mans faith or 
holineſs is the cauſe of Gods Elefion, but it is Gods ele{t;or is the 
cauſe of mans holineſs and faith. A prime and eternal cauſe (ſay 
our Divines) cannot depend upon the ſelf ſame temporal effes 
which are thereby cauſed, If therefore the Ordination of God 
be the cauſe from whence mans faith and holineſs arederived ; bis 
foreſeen-faith, or foreſeen-works are not to be imagined antece- 
dent cauſes, merits, conditions, or morives unto the Divine Pre- 
deſtination. 4. We have St. _— acknowledging himſelf 
to have bin herein in an errour : So 1 - theſe arguments muſt be 
no 
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no longer againſt Auguſtine, but againſt thoſe who have taken 
up that 6pinion ne rortook. In nullo gloriandum eſt, dixit Cy- 
prianus,quoniam noftrum nihil fit. Quoa ut oſtenderet adbibuit As 
poſtolum, 414 autem hahes, quod non accepiſts ? Do pracipue 
reſtimonio convittus ſum cum errarem, putans fidem qua in Deun 
cxcd' mus, nom efſe donum Dei, ſed a nobss eſſe in nobis : & per illam 
nos impetrare Dei dona, quibus temperanter, & jJuſte, & pie viva« 
mus in lzoc ſeculo, Quem errorem nonnulla opnſcula mea ſatis indje 
cant. It was the ſaying of bl: ſed Cyprian, that we may glory in na- 
thins, becauſe that which 15 ours 15 nothing, This he proved by the 
woras of the Apoſtle, By which - teſtimony T was ff convinced 
when T erred, thinking that faith was of our ſelves, and then good 
works obtainedbyst. Which errour ſeveral of my former pieces ds 
ſufficiently ſpew, De predeſtinatione ſanttor, c, 3, I wiſh he 
had mentioned the book here which | am cicing, as he does one or 
two other, that I might have known his ſolution to the difficul. 


ty which himſelf hath urged, but left- unanſwered upon our -- 


hands. | 
To return then to the Father's queſtion, Whether the Yol»ntas 
qua credimus,The will whereby we beleeve,be of onr ſelves, or God's 
if ? I muſt noc chooſe the firſ# with him jn that-book, but the 
1 according to other of his works, Nevertheleſs, we muſt care. 
fully diſtinguiſh the two things whereof he hath made two queſt- 
zons, Virun fides in noſftya conſtituta fot poteſtate, Whether faith 
be inour power, in one chapter ; and, V:rum voluntas quacredinius 
donum fit Dei an ex libertate arbitriss Whether the will whereby 
we do beleeve, be the gift of God,, or the effett of our own l'berty, 
in another, I do apprehend here, that both theſe two things are 
to be held, That faith is in our power, and That the will whereby 
we beleeve is not of our ſelves, but oi Gods grace or gift. The 
holding both theſe is that which curs the chread of all difficulties 
in this mater. . For the one, That faith is in mans power, we are be- 
holding verily to that Father, A thing is in a mans power, which 
he may do if he will. Fane dicimus poteſtatem, ubi veluntats ad- 
zacet facultas faciendi. When he accounts Faith then to be in mang 
power, he underſtands this, That he may beleeve if he will, And 
this is a truth of great necefli:y, yet hach difficulcy : But when 
he proceeds hereupon ſo farre,as to make the wi4 therefore where= 
5-7 "X | RF by 
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'Þy we beleeve to be of our ſelves, it was a Rep which himſelf ſaw 


need,to draw back. There are many things that are poſſible, which 
yet never ſhall be, as this Father himſelf gives inſtances of, upon 
another occaſion, in the firft chapter of this book, There are 
likewiſe many things which a man can do, that yet he never will, 
or is like to do without ſome ſpeciall cauſe moving him to it. 
Such is the buſineſs of mans Converſion. There is no man (we are 
to hold with him) but he may beleeve, I will adde, repent, and be 
ſaved,if he will : yetis this to be known and held alſo, That there 
is no man for certain ever will, unleſs it be from that one ſpecial 
cauſe which is Gods grace, or the Spirit's motion that works his 
heart thereunto, Now then, Shall a man remain an unbeleever, 
and impenitent and periſh, the fault ſhall lye upon himſelf, and 
God ſhall be juſt, becauſe we place faith in his own power. He 
may believe, and repent, and be ſaved, if he will. 1t God wonld 
and he wil ng, he may thank himſelf, Again, if he do believe, 
and repent, and is ſaved, he ſhall have no cauſe to boaſt or glory 
in himſelf,, becauſe that though he might believe and repent if he 
would, yet would he never have repented while the world laſted, 
he would have bin damn'd firſt, if * had not bin for the grace of 
God that wrought him over, after he had ſtood fo longour. 
And this is a ſad truth I grant , which needs not the proof of one or 
two lingle texts, when the ſcope of the whole Scripture which at- 
tributes our deſtrutton to our ſelves, and our life and help unto 
God, does ſealtoit, Who 5s it hath made thee to differ ? Of him 
we have the will and the deed, By grace, ye are ſaved, 

You may ſay, If the wil then be of God, why does he not give 
the will, as well as the power to al), ſeeing he would have all men 
to be ſaved ? Ianſwer in the firſt place what Auguſtine hath de- 
fore, that God will have all inen to be ſaved and come to the 
knowledge of the truth ; but yet ſo as the free will of man be not 
deſtroyed. My meaning though,is not as I cake the Father's tojbe 
there, as if the will in bel:eveing could not be of God (of unwilling 
making man willing) bur this freedome were loſt; when I doubr 
not but the caſe is the ſame in believeing as in well- doing, where 
mans free will, and Gods grace. would itandiogetber alwayes in 
his account, 1 ſay farther, God will have all to be ſaved m 
youchſabing the means to all, to be ſaved if they will, This ap- 

B 3 peares 
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res in theſe three particulars, x. That be hath given his Son to 
dye for all the world.2.TheLord Jeſus hath by his death procured 
the New Covenant, or ſuch rermes upon which Salvation may be 
had, as are poſſible ro all the World. This is a point to be known, 
that there is this difference between the Covenant of Works, un- 
der which we are by Nature, and the Covenant of Grace, unto 
which we are Redeemed , that, The condition of the onegas to our 
falne Eſtate is /mpoſfible, and the condition of the other is Poffible. 
If it be not potlible, or in Mans Powe- to- perform it he will, 
then hath Chriſt done nothing for the World, but died onely for 
his Ele&, For, To procure a Benefit on a Condition that is im- 
poſſible, is all one, as to procure no Benefit at all. 3, There is 
ſufficient light by the Goſpel, or by other means from within and 
without, to inſtru all men, ſo that if they be not wanting to that 
Light, they may be ſaved: And thus are we to make good this 
Truth, God will have all to be ſaved, if they will of themſelnes , 
which yet doth not hinder, but he may will the Salvation of ſome 
more than ſo, that is, not only if they Will of themſelves , but if 
they Will by his Grace, which he gives, or refuſes to whom he 
pleaſes, Cur autem ilum adjuver Deus, illum non adjuver : 
Hum tantum, illum nox tantum; iſtum illo, illum iſto modo , penes 
5pſum eſt, & aquitatis tam ſecreta ratio, & excellentia poteſtatis. 
But why He helps this man, and not that ? this man ſo much, and 
that man not ſo much; this man one way, that man another ; we 
muſt leave it te Him, whoſe Power and Wiſdom is above our reach, 
De peccatorum meritis Cf remſſione, 1. 2; C. 5. 

I know indeed, The Scripture ſpeaks ordinarily of a Cannot ; but 
there is a Cannot which denotes an Impoſſibility, and a Cannot 
which denotes an /nd;/poſition onely. In the Parables, the Steward 
ſays-be cannot digg ; and the Man in Bed, he cannot riſe, In the 
ſame ſenſe the Scripture ſays, We cannot come to Chriſt, unleſs we 
be Drawen; and we cannet learn to do well, that are accuſtomed 
#0 do evil, When a man is ſo diſpoſed againſt any thing, as that 
he certainly never will do it. under that diſpoſition, it is common 
for us to ſay he cannot, as of the Idle perſon, we ſay, he cannot 
work,; of the Abitemious,he cannot drink, The Scriprure accom- 
modartes it ſelf co our Language : He that is born of God, cannot 
ſin , fayes the Apoſtle ; That is , he is under that diſpoſirion 
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through the New Nature, that he can no more find in his heart ts 
live in any deliberate courſe of fin, than the Wicked can endure 
to come up to an Univerſal unreſerved Relignation of himſelf un- 
to God, Thus are we to underſtand ſuch Texts. St. Auguſtme, 
I remember, in the book laſt quoted, which he perſues, De ſpirits 
& litera , is very wary of denying a Poſſibility to a man, even 
of living without ſin, when he is indultrioufly proving that none 
in Earth but do (in ; and there are ſome learned Divines ſtand 
much on this, that we have our faculties, and the objett ſuffici- 
ly propoſed; and therefore a 7 atural Power to every thing which 
is our duty. But the Father is more cautious, who diſtinguiſhes 
between what we can do by Nature, and what by Grace : Withe 
out me, ſayes Chriſt ,. ye can do nothing z, and threugh Him, fayes 
the Apoſtle, 1 am able to do all m_ By Grace he thinks it 
ſafeſt ro hold that Poſſible, which by Nature, or to our bare na« 
rural ſtrength and faculties, he doubrs-not to count Impoſſible, 
There is a medium therefore between both. They that dare fay, 
If it be the duty of a man that is without Grace, to live perfe&ly, 
itis poffible z or, That it is in the power of man,in the ſtate of Na. 
ture, without Grace, to keep all Gods Commandements, and live 
without fin, becauſe it is his Duty , are too boyſterous on the one 
band ; for, Auguſtine does manifeſtly account this to be the ex- 
treameſt Pelagianiſm ; and the Father, I countyin framing this di- 
ſtinRion for this purpoſe, is too tender on the other. Ir is true, 
a man bath his Natural Faculties, and the Obje& may be revealed, 
but theſe faculties are corrupt and unſutable to the objeRt. There 
is Nature then, and corrupe Nature, The Scripture ſpeaks of 
Man as hes 3 and that is impoiſible to Falne Nature, which to 
Original Nature was poſſible. The Law it ſelf nevertheleſs, being 
founded in Gods Nature, and Man as Created aſter his Image , 
is unchangable, and cannot ceaſe to require of all men, what it d1d 
at firſt of Adam, when given in Innocency. Ir is the duty conſe- 
quently of every body , whether he hath Grace, or hath not, To 
keep this perfeAt Law of our Maker entire; but we are not to af» 
firmir to be Poſſible, or within the power of any whatſoever, 
No certainly, ſeeing the Scripture tells us ſo often, and ſo flatly, 
that, By the deeds of the Law, no fleſh lying ſhall bejuſtified : See 
ing there is no man bur is born in original lin, which he _—_ 
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helpz and the Apoſtle calls Concupiſcence, inz and ſeeing the 

Grace of God, or the Spirit,is not given to any for their fulfilling 

the Law ef Works, but the Law of Grace ( which is a point not 
conſidered on by Angnſtine, I take it, and moſt others), we muſt 

chooſe rather to ſay that the whole duty indeed of man, according 

to the. Law of Works, (take it together) is Impoſſiblez for, fo | 
does the Apoſtle, 1 account, intend in that expreffion, 74 «4 «oy 

Ts vous iy G n3ive J1g. Tis cages. That is as much as to ſay, The 

Law in that, through the weakneſs of the fleſh, nont 1s able to per- 

form it, cannot poſſibly juſtifie any, The impoſſibiliry lying on «s 

in regard to the performance, not in ir. True, it were poſſible 

through ſuch an extraordinary meaſure of the Spirit as the Man- 

Chriſt had (not to leave eAuguſtine quite), but that meaſure be- 
ing not to be given to any.body elſe, it is beſt faid,to be I»poſſible, 
even by the ſtrength of Nature,8& by Grace(according to its ordi- 
nary meaſure on Earth) Impoſſible ; when yet, as for the terms of 
the Law of Faith, I bold it fi ſtill, to ſay,they are Poſſible to all 3 
though there is none do perform them, but by Grace. 

Upon this, there is one thing needs muſt yet be ſpoken to, for 
it bath ſtuck ſome time upon my ſelf. Ir is this 3 when Auguſtine 
is telling us that Faith is in our power, he offers us this Reaſor,, 
Becauſe a man may believe, or not believe, he accounts what he 
will. Hoc quiſque in piteſtate babere dicitur, quodyſi vult, facit ,, ſi 
non vult non facit, Vide nunc utrum quiſquam credat ſi noluerit, aut 
non credat ſi voluerit. That every man 1s ſaid to have in his power, 
which, if he will, he does , and, if he will notghe does not. Conſider 
now,whether there be any that believe if they will nof, or do not believe 
if they will. The contrary to this I judg is certain, thaz there are 
ſome things I cannot believe though I would, and ſome things that 
I cannot but believe, though I would rot never ſo fain. From 
whence I ſhould oppoſe therefore that Faith then , whatſoever 
elſe is, cannot be in mans Power, no more than it is of his own 
Will. For fatisfaRion to which, 1 acknowledg that there are 
DoRrines or Propoſitions which are true, that many a man cannot 
believe if he will ; nay, perhaps ſome Articles that the Ancients 
have impoſed as neceſſary to Salvation. I ſay, I acknowledg that 
2 man cannot make himſelf to believe what he will, nor otherwiſe 
than he does believe z nevertheleſs, I do apprebend that — 
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which is the condition of the-covenant of grace is indeed in mans 
power. Iapprehend that whereas the conditions of the Covenant 
of grace are, and mult be, ſuch as are poſſible, there is no man 
who believes as much as he can 3 but his wil ſhall be accepted for 
whatſoever is required more, which he canner, and which is not 
given, Orelſe we had as good have bin left ſtil] ro the covenant 
. fworks. The condition then of the Covenant of grace,or thoſe 

.erms which remain of neceſſity to ſalvation, does nor Iye in an 
aſſent toevery doctrine and article which is true in the Chriſtian 
religion, but to ſo much as ſerves to bring a man unto Chriſt, or 
unto God, Without faith it is impoſſible to pleaſe God, for he that 
comes unto him muſt beleeve that he is, and that he is arewarder of 
them that diligently ſeek, bim, And ſuch a faith as this, will the 
light of Nature inſtruct every man to. Though where ihe Goſpel 
is preached, the beliefe of Chriſt alſo, in his perſon, officer, 
word, and works, will and muſt neceffarily follow, ſeeing, To 
whom much ts given, of him ſhall much be required, Te beleeve in 

Ged, beleeve alſo in mee, Unleſs ye beleeve I am he, ye ſhall aye in 
your fins, Now, let us bring that faith a man has to the reſt, 1f 
my beleeving of God, or Chriſt, that he will be good ro me if I 
repent,does produce this repentance,then is my faith ſaving and ef- 
fectual : if it do notzthen is the faultin my will, When it lyes on my 
will then,it is in my powey : yet if I will I muſt hold ir ro be till of 
the grace of God. Huc valere debet tota Dei nntitia(fayes Calvin), 
ut omne bona ab illo petere, & ili acceptum ferre diſcamus. To 
this puryoſe does the whole knowledge of God which is taught us in 
Scriptnre conduce, that we ſhould learne to ſeek, all our good at bis 
hands, and live in the return of our thank-falneſs to him. 

When God made man,he muſt know the end ot his work, He muſt - 
foreſee what manwill do, what his poſteriry will do, all that they 
will do,the end of all. When God foreſees the ai ons of man, ir 
muſt be conceived in the order of nature that theywill be, before 
he foreſees them: and,if they will be, they muſt have ſome cauſe, 
and that cauſe muſt depend on the fir? Cauſe,and ſo all be reſolved 
into God's will, It is tre, that he foreſees alſo what is poſſible as 
well as future : but a thing is poflible only, becanfe he wi!!- it not ; 
& future becauſe he wills it. 1 ſay nor,that this inferrs a Phyſical de» 
terminate infinx into every at of man, which;proceeding trom his 
| free» 
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freewill is ſometimes good and ſometimes evill ; i is ſufficient that 
there is ſuch a complexion of circumſtances provided,as that a vag 
moralis inf all;bilitas,a morall indetermined certainty as to the event, 
ſhall ariſe out of the whole togetber,according to bis eternal coun- 
ſel. As for fin or evill; it is a defe& of Entity or good, a priva- 
tive no poſitive thing, and ſo is of our ſelvery aud not of Hu, as 
Auzuſtme againitthe Ianichees and the Schools after him have it. 
What followes now upon this, butthat there is not an a# ofa mans 
whole life, or will, ſo farre as either ſub genere Entis, or ſub ge- 


——rgre Morum it is good, but it muſt be of God. 


And what then 15 there to mate that Father's doQrine of EleQi- 
05,45 it is laid on this fonndation ? Let us give the mind irs greateſt 
liberty, One may think. As there are ſome things which are nor poſ= 
ſibleg8 it is no derogation to Gods power to ſay he carnot do them : 
ſo may there be ſome things non ſeibil 4,not kyowable,8& it ſhall nor 
derogate from his Omniſciency to ſay he foreknows nor them, Such 
things as are left altogether to the will of a free agent, may be 
thought ſuch. There are ſome things depend on mans will, which 
God determines ; and here hee foreknows mens wills, becauſe he 
knowes as well as does, whatſoever he will : and there are ſome 
things depend on mans will which we are to conceive that he de- 
rermines zot, but will have contingent ; and here to make God ſuch 
a one as that he muſt foreſee every thing whether he will or no, 
and that a contingent to him ſhall be impoſſible though he would 
have a contizgent, does ſeem to be an affront to his Majeſtic, ra- 
ther than a perſeRtion, To this purpoſe we read that when God 
ſaw that the thoughts of mans heart were evill continually, it is ſaid 
5t repented him that he made man. And we have many expreſſions 
of the like import, O that my people had bin thus and thus, or 
would be thus and thus ! Thou art 4 gracious God, aud merciful, 
ſlow to anger, and of great kindneſs, and repenteſt thee of the evill. 
And why may we not trame our notion of God trom ſuch texts of 
Scriptore as theſe, as well as from others, and rather than from 
the definition of the Schools ? Eſpecially if we can make God 
more lovely to our ſelves & more adorable,than by their concep- 
rions- There is nothing that God does will zow, but what he did 
decree alway. And why ſo ? Becauſe, the Schools ſay, there will 
elſe be compoſition in God, the compoſition of an eſſence and -= 
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d-nt, and God is a pare att, © ens ſimpliciſumum, But what if 
the Gonceptions of thoſe holy men, who would have God like to 
man in regard of the Scripture expr: ſims (wherein they were ſo 

zealous, as we have a famous Eccleſiaitical tory abour it), ſhould 

not be ſo injurious on one hand rotheAlmighty,as ſuch Concepti= 

ons as theſe on the other, which do quite puzzle our IntelleRuals, 

ad leave us without any quick ſenſe ar all of bim? It is certain that 

God is Good, Rightcous,Unchangeable : but we mult have aConcep- 

tion of goodneſs, righceouſnefs and unchangeableneſs, and that 

which is 4zreeableto that herein, which we eſteem per fettions in 

our ſelves, before we attribute them to him, When we make 
God then to be always gracious to thoſe that do well, and dif. 

pleaſed with evil, and fo brings, or determines to bring a Zudg- 

ment on one, and beſtows a Bleſſing on another, according as be 

ſees at the preſent the Provoecat.on of the one, and Obedience of the 
other, without any other determination before, beſides that of his 
Law ; why is not this an Vachangeableneſs, more worthy the 

Drvine Excellence, than that, by which he being conceived a pure 
att, muſt be made never to will any thing elſe, than what he wills 
at once fromall Eternity ? 

Upon the like Hypotheſis as this, one may alſo propoſe a ſutas 
ble notion of Prxdeſtination, To wit, that the Scripture being 
skanned to the bottom, El«&ion perhaps may be found indeed no- 
thing clſe but Gods determination to ſave Men and Women by 
the Covenart of Grace, and not by the Covenant of our Creati- 
on, or by the Rrghreouſneſs of Go4 declared in the Goſpel, and 
nut by the Righteouſneſs of Works. This definition ſhould be 
founded on ſuch Texts, where the purpoſe of God, according to E- 
leition, is ſaid to be not of Works, but of him that calleth, And, 
He hath called us not according to our works, but accordin g to bis 
purpoſe and Grace, It ſhould be founted alſo on the inſtances of 
1ſaack and Jacob,in whom the Chilaren of the Promiſe are EleRed, 
in oppoſition to the Children of the fleſh , that is, thoſe that look 
tor Julbfication by the deeds of the Law. And ihus have we the 
example of the Jews rejection upon that accounc. And thus when 
a Phariſec hath lived ſo Righreouſly, that as to the whole Law he 
is blameleſs, and ſo truſts to his Rightecufneſs, ſnali tay, And why 
2m | rejeQ-d for all this, and ſuch a Publican onely for his re- 
penting and truiting on the mercy of God, through; Chrilt is ac- 

C cepted ? 


(16) 

cepted ? it may be anſwered, the reaſon is plain, becauſe it is God 
that makgs the difference, by decreeing and appointing what terms 
he pleaſes, upon which one ſhall be ſaved, and not another, Hath 
not the Potter power over his Clay, of what ſort he will, to make 
Veſlels of honour and diſhonour ? fo that it is not of h1 that Wills 
eth,or Runneth , it is not upon ſuch terms as a man himſelf ſers, or 
would ſer, of works ; but it is of Gracegof him that ſheweth mercy, 
Well ! Burt what would be the Conſequent of ſuch DoQrine as 
this ? Why the Conſequent, no doubr, mult be the fame in effe& 
with the Pclagian, which is Univerſal Grace, and Free will to 
purpoſe. But L confeſs my ſelt ro have imbibed the Doctrine of 
St Auguſtine from my younger years, that 1 am convinced by ir, 
believing that nothing can be ſer up againſt ir with any (trength, 
which is ſhort of Vorſtixs 3 while Pelagins and Yorſtues both, are 
names we know that do ſo male audire, Are of ſrch it yeport in 
the Church, as the Arminians themſelves will not bear, For our 
apprehenſions then of God, according to the Schools, it mult be 
acknowledged, that he is ſaid in holy Scripture, to dwell in the 
Clouds and thick, darkneſs; and into ſuch darkneſs, or thoſe 
Clouds, will I account indeed that he is put, while he is made to 
be altus purus, and wrapt intheir notions, which if they ſerved 
no other, they do yet ſerve this end; even molt reverendly and 
exceedingly to hide him from us, and render him thereby, but as 
he is, very truly incomprehenſible to us. 

To reflc& then back on the difficulty before, as to the 
Conſequent of Eleftion our way, if any fay they are 
not ſatisfied with what I have faid, becauſe a power ne- 
ver produced irto at, is as good as none, I anſwer, if 
I propoſe that which they would have, and it be all caz be had, 
there is a meaſure in things, which when ve have ſet in any point 
ſo, as the Determination cannot be paſſed, bur we ſhall run into 
the extreams on one ſide, or the other, which we ſeek to avoid, 
we ought to be ſatisfied. Eſpecially when ſuch a power alone 
as this, which in the effect, without Grace, is noxe, will do our 
work. [f we allow not a power to man, how (hall God be juſt, 
how ſhall God condemn any ( which is that lyes at bortome {till of 
of what is ſaid) for nor doing that which was not in his power, or 
which was not poſſible ? It when a man hath Powey, he does alſo 
exert that power, and wills of himſelf ; how ſhall ſuch Scrip- 
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tures be tre which have been urged ? I; 5s God that makes us to 
d ff.r, Of him we have the Will and the Deed : Nay, ſuch Texts 
more eſpecially, as ſpeak exprelly of a Cannor, when the true itt- 
tent and m<aning of them is this, that we do not, and never will 
(as I have had it before ) till God prevents us by his effeRual 
Grace, Without Chrilt we can do nothing, All our ſufficiency 
is of God: No man can come to him unleſs he be drawen. .*z 
no# eſt liberum arbitrium quomeas Deus judicabit mundum ! Si eſt 
liberum arbitrinm, quomoado ſaluabit mundum ? If man have not 
Free-will, kow ſhall God judg him ? If he have, how ſhall he ſave 
bim ? This is tbe difficulty of the Father, If then there be ſuch a 
liberum arbitrium to be found out, which quodam moo is ſine libe- 
ro arbitrio, ſuch a power, as in the effe& is no power z that is, 
ſuch as without Grace (which alſo is efficacious) comes to no» 
thing, then can we decide this buſineſs for him, Suppoſe a Magi- 
{trate for ſome fault ſhall cut off a Malefators hands, and then 
command him to write, and promiſe him great things if be will, 
and rhreaten him if he do not write, can we think this Magiſtrate 
ſerious? Is this becoming a righteous and good man ? If you 
grant not man to bave power, why do you Preach ? why do you 
Exhort ? If you will give him morethan this (1 muſt perſiſt), 
why do you Pray : why do you ack Grace of God ? what is it to 
ack his Grace, but that God would incline the will ? Aunt quore 
ſum wocare hominemn ad pre ji andam conditionem quam implere neque- 
at ? It is obj:tted, why are men called to that condition they Cannot 
perform ? Re: ſponges, poſſe, CC Aon poſſe (4m emplere, Non poſſunt 
niſi datur pojje prſſunt tamen quia quod non prſſunt, pravitati eorum 
debetur, 1 «njwer (layes Cotiyer), They cannot, if it were not 
oiven (that which is one'y of Nature is given), but they can, be- 
cauſe it is to be artributed to their wickedneſs alone , that they 
cannoi. They can, and they cannot, Thus others ſay ; They can, 
and they wont I ſay. Onely in regard this wont is never changed 
in anv, bur by ſpecial Grace ; the Scripture (1 bave ſaid) calls it 
a can't, That is, itisacaninicfelf, bur a can't in the effet; it 
being in effe&t all one when you never will, as if you could not, 
What ? when the Scripture ſayes, they can'c, do I then fay, they 
can? yes, becaule my can, and never will (1 affirm) is the Scrip- 
tures can't» But there are ſome of you belicve not, Therefore 1 
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ſaid unto you, that no man can come unto me, except it be given him, 
Some of you, notwithſtanding all my Preaching and Miracles, be- 
lieve not ,, therefore I ſaid unto you, you can';, And this inter- 
pretation (I muſt adde )) accords with the Ancients. Mon potue- 
runt, hoc eſt noluerunt. Ita nonnunquam poteſt ate pro voluntate 
utitur. Chryſoſtome on Jo. 12, 39. So Augultine. Non pore. 
rant quia nolebant, quippe eorum voluntatem previdit Deus, Hoc 
autem quod dicit, non potuerunt credere, ſignificat, noluerunt, Nam 
malus + improbus homo non poteſt crede-e quam din talts fuerit , mas» 
la ſcilicet eligens & vilens Thophylatt. /Aunlus edrfſ* vos non po+ 
teſt, &*. Onomodo poteſtis bona loqui. cum ſits mali ? Quo patta 
quidquam byyum impoſſibile eſt, niſt quod v0\untas repugnat f Nati- 
enzen, TImpoſſibile dicitur quod, rariſſime contingit , according to 
one, quod difficilime per ficitur aceording to another. See RuiF 
on that head, /mpoſſibilitatem bene operandi Patres avhorrent, eti- 
am quamdin illam ſonat expreſſe cortex Scriptur®. Ad queſt 
23, C* 24. Ex parte prima $. Thome. Diſp. 39, Sec. 8. 

And here I cannot but inſert the mention of a late D:ſcourſe 2- 
bout Nataral and Moral Impotency, or Natural and Ethical po- 
wer, which terms do expreſs this car and cannot with ſo much dex- 
terity, though my ſelf uſe them nor, becauſe my Papers were on 
the Anvil before that book came our, And there is ſomthing 
therefore, I find, I have already, and after, puts me in mind of tws 
things | want in that fingular pretty Tract. Oae is, alinle more 
tenderneſs in that inculcated aſſertion, T he more moral Impotency, 
the more inexcuſable, 1 believe the Author was himſelf of a 
healthfull mind, and not ſenf(ible of choſe imbred inclinations, and 
licklineſs which ſome ſoul are born with, & no {trivings again{t it 
will utterly ſubdue, till death, There are beſides certain impref- 
{tions and wounds ſometimes on the imagination that are incurable, 
] do not doubt now, but God, who is molt wiſe and good, who 
knoweth our frame (28 the Plalmiſt ſpeaks), and remembreth we are 
but Duſt, will con(ider the ſeveral Conditions, Complexions, and 
Temprations that every man 15 obnoxious to in this life ; and that 
there will be grains of allowance for ſome moral Imporency at the laſt 
day. Non ſine magna noftra utilitate relinquitur noors matevia cer- 
tammumn ut bumilictur ſanititas dim pulſatur infirmitas. Tr 1s not 
without or great benefit, that Gol does !eave in fiis Children, mate 
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ter for their ſpiritual Combat, that they may be humbled in the'y Pi* 
ety, while they are aſſaulted with therr infirmity, Ambroſe, De 
wocatione gentium, The other thing I want, is, a diſtinRion in 
regard to that principle of his, and indeed foundation, which he 
in{ilts ſo much upon throughout the book, That which is our du- 
'y muſt b: poſſible, It is certain that perfettion- is ill our cuty 3 
and it is enough for us onely to make whatſoever is neceſſary to 
our Salvation to be in our power, Diſtinguiſh we muſt there- 
fore between the Law of Works, and the Covenant of Grace. We 
are indeed ro maintain the condition of the one to be poſſible for 
g00d reaſon , bur as for what is required in the other, though ir 
be {|| our duty, and muſt remain fo eternally (for Good and E- 
vil according toNaturegcan never be changed),we are not to deny 
in our falne (tate, to be :mpoſſtble. Which bath been beſore Noted, 

To return, There is a point near a kinn to the matter in hand, 
of great difficulty, what part the wif of man does bear in our 
good as, Thut the beginning of all that is good, cores from 
God, who by his preventing Grace, works in us at firit (as the 
Schools ſpeak) without us , and, That when the will is excited, 
he does work alſo with us, by his operating, or co- operating Grace , 
as the principal cauſe {till, and conſequently, [hat the whole 
g00d which is Cone, upon that account, 1s to be attributed to him, 
we ſhall find yeilded by the School men, as well as tendred by 
St. Auguſtine, Priſper, Fulgentias, and the like Fathers. T otum 
bonum ejt Deo tribuendum, quia totum Deus operatur. See Rui, 
De Deo operante ,, & libero arbitrio, Sec, n, On the other hand, 
That being ated, we alt, and (© corcur with Gods Grace 3 Thar 
it is we Believe, Repenr, and rot Giod : We that work out our 
Salvation, though he gives the will an the deed : We who walk 
in his Statutes, though he puts his fcar in our hearts ro doit : and 
ſo We accordingly, who are bid to makes our ſelves new bearts, 
which is his'work out of queſtion this is alſo undeniable in Scrip- 
ture, Deus eſt qui operatur- --<C11112 procul dubio, ft homo ratione 
ut2tsr,non poſſit credere, ſperare, diligere, niſs velit : nec pervenire 
ad palmam, niſt voluntate cucurrerit, It is God works in us, when 
beyond drubt, there 15 no man uſes his Reaſon, but it is himſelf aifo 
chat wills. Avg. Enchir, c. 32, Ut velimus, & ſunm efſe voluit 
©: not: un, ſrum Vocends, noſirum ſequends, in another book, Ir 
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is God then according to the derermination of the ſchools, that 
is the principal cauſe, and the will of man the leſs principal, parti- 
all, ſecundary cauſe, of our good ations. His part indecd is 
ſach ro which all the glory ts due, and yet ours ſuch as the good 
works are reckoned ours, and we ſhall be rewarded for them at 
the laſt day, When Calvin therefore ſeerns here to oppoſe, I 
find him thus treated. Supponebat hererticis hominis arbitriuum ita 
divina predeſtinatione regi, ut quamvis operetur ſpontaneey nihil 
tamen agat cum poteſi ate non agenas,ſed agatur D:i operatione,T hat 
beriuck Calvin (faies the now named lcarned Jeſuit out of Sta- 
pleton) ſuppoſed the free will of man.to be ſo governed by pradeſtina- 
tion,thar though 1t does att ſpontaneonſiy.yet it «ts not with a power 
of not acting but it 15 atted by the operation of Goa, Well!what 1s the 
difference between them ? Does Ca/vin indeed go to evacunte that 
free-will man hath by natare 7 no ſuch matter, Does be make 
the will to at fo by Gods operation, as to have no operation of 
its own ? Ithink not ſo. But I will tel] you where the water 
{ticks, Ir ſticks between the *chools and Calvin, where it does 
between the Arminians and Calviniſts, and that 1s upon the point 
alcogether of reſ1ſt;bility vr irreſiſtibility., The work of grace is 
underſtood by Calvin and the Calvniſts ro be fuch, as leaves nor 
any power inthe will to reſfilt, or otnot acting. They doe ſtand 
ſo much on the bare term oi Gods drawing us, a+ it leads them to 
ſpeak with exceſs. The truth iberctore 1s to be thus decided. 
We are to hold with the Schools and Arimmnuns,that the will hath 
{ill power to reſiſt, or not ro aft, ior mans naiure is deltroyed 
elfe : but we areto hold with the Calv:nij/, thar though it hath 
power, it never will, or does refi:t, buc will moſt certaialy att, 
when it is ated by Gods eleRing grace, As in the caſe before of 
the Reprobate (I have ſaid), a man hath Power to beleeve, and 
repent, ſothar it is his taulr, and he is jultly condemned, if he 
do not, when yet he never will, tor want of this grace: So in 
the caſe of the Ele, a man hath power to relift, and not to aR, 
but he will beleeve and repent infallibly, and never re{iſt, when 
he is wrought upon by it. The reaſon is, becauſe God by his pre- 
deſtination of ſuch a perſon to life, does prepare a Vocation fo Fit, 
and ſuited ro his temper, condition, and the circumitauces he is in, 
as it ſhall inevitably carry the wi# (which ty the way does _ 
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cile the Certainty of the one, with the Ziberty of the other,accor- 
ding to St. Auguſtine*s intention }, when the (ame means (hall be 
uſed to a perſon not ele, but being not ſuited co his ſtate, they 
have no ſuch event : Even as the ſame phylick given ro wwo bodys 
diverſly diſpoſed, hath an operation upon one, and does the other 
nogood, In (ſhorr,the grace of God is reſs/tsble with the Armins- 
ans, in regard of powe- : it is srreſs/t1ble with the Calviniſts,in re- 
gard of the effett. The will does ever retain its Phyſical powey to 
a&,or not a& ; when yer it is made Ethically impotent (to uſe once 
the Authour before) to refilt, © u5-quis andet dicere, babes ex me 
ipſo fidem, non ergo accepi, profeits contradicit apertiſſume veritati : 
non quia Credere vel non. credere non «jt in arbitrio voluntatis, ſed in 
elettis preparatur voluntas a domino. 1f any dare ſay I have faith of 
my ſelf and therefore did not receive it, he does for certain contradilt 
thc truth. Not becauſe that ro believe or not beleeve is not in the power 
of the will, but m the Elett the will is prepared of God, Aug. De 
Pref. Sanc.c,5. We may aild St, Amvroſs (or Proſper rather ), 
Qui a1 obediendum fibi ipſum velle ſic donat, ut etiam a perſevera- 
turis illam mutabilitatem, que pore ſt nolle, nen arferat. In one 
of his two books, De vocatune gentium. 4 
The ſumm is, where araan beleeves, repents, and is converted, 
the difference 1s made berween him and the reprobate, This is atF- 
tall, or created pi#deltination, Man concurrs in this work : 
nevertheleſs, in regard that it is not through bis own ſtrength, or 
through that grace which 1s univerſa), or common to the Reprobate 
with the Elect, but through thac grace which is peculiar and pre- 
pared by mcre-tcd predeſtination for him, it is nor of himſelf, bur 
of God, that he is made to differ, Andif it be granted, that it is 
in his power to hinder the difference, while grace is making of it, 
ſeeing it is in his power {till not toa@: but yet be aſlcrred alſo, 
that the decree working Intallibly, carrys the wil, that it never 
is, or ſhall be hindered when that works : I do not ſee but this 
controverſie about Gods operation, and mans free will, may be a- 
greed. How 1s it ſaid (ſayes Auguſtine), it is not of hum that 
willeth or runneth, but of God that ſheweth mercy ! If it were tobe 
tnder ſtood onely becauſe 11 is of both, then might we ſay it is not of 
God likewiſe that ſheweth mercy, but of him that willeth and runs, 
But when no Chriſtian dare [ay ſo, it remams (tayes he) to be ſo 
; under 
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nnderſtood, Ur totum Deo detar, qui homini voluntatem bonam C/ 
pr eparat adjuvandam, & adjuvat preparatam ; T hat the whole be 
given to God, who both fits the will for his belp,c then helps it, being 
made fit, Enchiridion ad Laurentium, C. 32. 

As for the way of the Papiſts, that is, which the Trent Covncel 
does tread, it ſeems to me verily an invented, forced way. They 
would avoid the cenſure of Augxſtine, and former Councels which 
condemned Pelagius, yet ineffc&t do entend but the ſame thing, 
They ſay, theretore, that God does vouchfafe his grace to ali z 
with this grace ſome -co operate, and ſome do not. Thoſe that 
will co-operate with it God fore-fees, and predeſtinates them : 
thoſe that co-operate not, he rejeRts and condemns. By this 
means they will avoid making their own works to be the cauſe of 
their EleRion, ſeeing they can attribute all ro this fufficient 
alliftancez when yet the conſequent of rheir opinion comes to one, 
that it muſt lye in the will of man which co operates, Or co-operates 
not with this afliſtance, to make the difference, why one is choſen 
and ſaved, and not the other, [hat which is faid by the Pelagian, 
placing Grace only in Dottr;ne,” or the Goſpel, ts more ſingle I 
take it than this, Ir is true, there are ſome others belides ihe 
Papilts, are willing to hold EleRion to be of Works, or of Faith 
foreſcen, who wii ,erdeny the Conſequent, that our Faith, and 
and good Works therefore mult ariſe from our own tree wills, 
and be meritorions ; becauſe they will ſuppoſe them ſo foreſeen, 
( which the Papiſt I ſuppoſe fay roo ) as to be wrought in us, or 
performed by Gods grace, But let me ask then, what they mean 
by this Grace ? If they mean ſuch as is effefFual, and determins 
the will, and ſo is peculizy to the Ele, Lo here the Doctrine of 
abſolute EleQion : If ,they mean ſuch only as leaves the wi in 
equilibrio, to be determined {till of it ſelf, then the matter returns 
to the former iſſue. I will therefore cloſe up this point of EleRti- 
on with the obſervation of that very judicious perſon that wrote 
the Councel of Trent, who baving tet down the debate of the 
DoRors about it, and divided them into two opinions, which 
comes in eff:& (without reciting the whole) to the tenents of ab- 
folute and conditional Elt &.on, he gives us bis judgment. T he firſt 
Opinion (tayes ke ) which is Augultines, 4s it 15 myſtical and bid. 
den, keeping the mind humble, and relying on God without any con- 
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dence in it ſelf ; knowing the deformity of Sin, and excellency of 
_ G uf ach 'So was 3 pb ww 34 and popular, cherifh- 
ing Humane Preſumption, and makzng 4 great ſhew ;, and it pleaſed 
more the Preaching Fryers, than the Underſtanding Divines, The 
Defenders of this uſing Humane reaſons,prevailed againſt the others: 
But coming to the Teſtimonies of Scripture, they were manifeſtly o- 
vercome, I deſcend not to the more minute Diſputations, De 
predetermimatione phyfica, between the Dominicans, and Francif- 
cans; or De ſcentia media, among the Feſuits , which are of Io- 
wer date(I count ) in the World,and ought not to make us trou- 
ble. I leave alſo the Fanſen;ſt and Molinift to that Bone ; Hec 
predeſtinatio Santtorum mil alind eſt quam preſciennia ſcilicet, & 
preparatio beneficiorum Dei, quibus certiſſume liberantur quicunque 
liberantur. This Predeſtination of the Saints, ' nothing elſe but 
the * Fore-knowledge , and Preparation of thoſe Benefits of God, 
whereby they are moſt certainly ſaved, that are ſaved. Aug. De 
bono, perl. c. 14. 

There are two Opinions yet I ſhall mention, which are fin- 
gular; I do not think them true, yet am 1 pleaſed with any in- 
tent for compoſing the Scripture. The one is that, aſcribed to 
Catarimu at Trent, to Occam, 'and others ; That there are in- 
deed ſome few Perſons, who are Elected Abſolurely ; of theſe 
God takes a ſpecial care that they never fail; as we read of 
Peter : But that the reſt of Mankind are left to univerſal Grace, 
and the liberty of their wills, under a Condztional Eletion, and 
Reprobation. The other is an Opinion of a Learned. Doctor of 
another Profeſſion, very Studious of the Holy Writings ; who 
is often telling me when 1 ſee him, That, Elettion is only ro 4 
Church-State, and peculiar Priviledges : But that we read of a 
Common Salvation, 
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Of Redemption. 


Do not remember any thing in St, Aguſtin that is peculiar 
about this Doctrine : Only I take notice from ſeveral paſſa- 
- ges, that he goes ſtill the Narrow Way : That the Ele&- 
only are redeemed : That none but thoſe who are brought 

into the Church, by receiving alk her Articles, and being Bap-; 
tized, can be of that Number, That: no Heathen, no Here- 
tick, no Separatiſt: from the Church, no Donatiſt, no Infant, 
though of Believing Parents, that dies unbaptized, can be ſa- 
ved. I muſt confeſs here I am not of the mind with, this Father. 
And, asI apprehend, that 7u/tine Martyr, and ſome fuch Anci- 
ents, who were Philoſophers as well as Chriſtians, have ſpoken 
more nobly than thus. : $o do I think that,he goes not here 
the way of the Scriptures. There is, the «niverſal;Grace of 
God; and ſpecial Grace of.God,] count,held forth therein:: and 
both confiltent with one another. When Chriſt ſayes, He came 
to fave the 10-14, that The Father ſo loved the Worla,as to give 
his Son, That he raſted Death for every Man, and the like ;; let 
not any think, but the Grace of Redempriou doth concern all 
the World : And when we yet maintain ſpecia! Grace with this, 
{tt not any confine the ſane to this or that. Sort or Sect.of Reli-, 
ion, but let him- judge rather, that, the Elect are ſcattered 
hroughout the Earth; and jt is Ged alone kyows who are his, 
There is the univerſal Grace of Origen, that all at laſt ſhall 
be faved, of Pelaginus, of Arminaze, There is alſo gratia univer- 
ſalis aqualis + precedanea, of Fohn Camero ;, we are not bound 
to maintain either of theſe : but there is Gratia uiverſalis ſim- 
pliciter, which if we maintain not, we mult leave our Preaching, 
and the Goſpel. The Followers of Truth and Mzdiocrity will 
be afraid to hold any other xniverſal Grace, but ſuch as I ſup- 
poſe St. Ambroſe holds in his Books, De vocatione Gentium ; that 
will agree welt with the /pecral Grace alſo and Elettion of 
St. Augrſtine ; that is, ſuch only, I count, as may juſtly ay the 
ame 
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blame - of mans Sin and his*'Deſtrudion, attogether-on him- 
ſelf, when it gives the whole Glory of his Salvation unto. God. 
They that obſerve lying vanityes, forſaks their swi mercy, 

For my proceeding on this point, it is not ſfutable to my pur- 
poſe to be critical upon any words m the original Languages 
that Redemption is expreſſed by : or,topretend to curioſity in the 
Laws and Cuſtoms of the Jewsr other natious about Redemp- 
tion at large; which might'beatluded to : I will rather leave this 
Note in my way, that, as the cutÞ6us oftefitimes arelcaſt apt for 
plain things, .ſo muit I ſay, that whatſoever notion is offered 
upon this or any other head of Divinity by any, who perhaps 
are of more exquiſite - learning and featch in ſome things than 
others/are, if when they are ſufficiently declated, they are not 
apprehenſible by common and ordina! x wy as well as them- 
ſelves, I: do account them httle worth. in the Chriſtian Religj- 
on. They were plain men who at firſt Preached the Goſpel, and 
they were plain -men for whoſe fake it 'was Preached, and is' 
Written, When I ſee evidently that there muſt goe more $kill 
to the finding ſuch or (ſuch 'things out, more learning, ſubt;l 


fliſtin&ion; and wit, than, T beleeve,afy of the -Apoſtles if they 


were living ever had, I cannot but think-preſently, There is none 
of Chriſts diſciples would have delivered this, and it matters 
not my ſalvation whether it be ſo or not. | | 
Neither do I entend a Common place upon this, or other of the 
Heads which 1 treat on, but an Exercrarion onely,in order to my 
particular deſign : you mult not expe any more. There is one 
thing then I account here to be mainly of neceſſity or moment 
and that is; the underſtanding our Redemption by Jeſus Chriſt 
but ſo, as that we may be ſolidly able to fix upon what that is 
which indeed accrewes to man from it, or which we may avouch 
for the :1mmedtare and uncontrolable fruit, or benefir, to us by it. 
I will not therefore make many words. The Redemption of man 
by Chrilt, I humbly conceive, does lye cheifly in this, The deli- 
very of him from the Law as it was a Covenant of works, that is 
requiring of him ſuch conditions as he is not now in his {ov eſ- 
tate ever able to perform ; and ſo muſt inevitably periſh, if he 


were not delivered from it. When the ful fs of time Was Come 
(fayes the ApoltteY'God ſent his Son made under the Law, &c,The 
2 Law 


D 2 


a—_y—_—__—— ——_—_— —  — 


(.26) 
Law as given to the Jews was a repreſentative of the Law of N4- 
ture.or Covenant of Works: and in Chriits redeeming the ; ewes 
from it as given by Moſes, he does redeem the Worlta from that 
covenant which it repreſented,and there, I ſay,does lye the cheif 
point of our Redemption. That very thing then, or that great 
emmediate effe& or bencfit which accrewes to man from Chriſts 
dying for him, is his having other terms. procured upon which 
he may be juſtified and ſaved; than thoſe which by the Covenant 
of nature were due from him to obtain that end. For, God ſo 
toved the World that he gave his onely begotten ſon that whoſoever 
beleeveth in him ſhould not periſh but have everlaſting life. What 
is the immediate end here of God's giving his Son, That muſt 
be the /mmediate fruit of Chriſts coming, dying, and redeeming 
the World, And what is. that, but that MW boſeover beleeveth mn 
him, may not periſh? That is, The delivery of him from the 
law of. Works, and bringing him under the Covenant or law of 
Faith, that, upon the performance only hereof (who could not 
have it elſe without. perfett daing ) he may-obtain everlaſting life. { 
And whether this favour of. Chrilts procuring new terms upon - 
' which man may be ſaved does belong to the Elect only, or to all 
the world, there will need no more but toask, To whom the | 
Goſpel is to be preached, to decide that, queſtion, 

Itis true, that the freedom of the Jewes -from the Moſaical 
law; the breaking down the partition-wall thereby for the 
Gentiles to be incorporated into one Church viſible;and a power 
im Chriſt himſelf to diſpenſe all aſſſtances-neceffary to both for 
their obedience to_the Goſpel; as alſo. a diſcharge of mankind 
from damnation for Adams fin onely, are fruits of Chriſts death, 
which may be ſaid too, immediate and univerſal : but the great 
benefit which indeed comprehends theſe and-the like in it, and 
appeares ſo notorious in the whole New Teſtament, is, The re- 
conciliation of the-world unto God by his death or Redemption. 
And what elſe ſuch a reconciliation can eminently conſiſtin, - bot 
that I have named;] leave to the underſtanding to give judgment. 

Neither are we to forget that our Redemption in Scripture is 
faid''to be from $i, and the Devil, as well as from the Law ; 
for the one is..the Foundation of the other. When man fell 
trom God, the- Devil obtained a right and dominion over him. 


This 


Ne = _— 


XU 


UM 


(27) 
This was not a right as Lord, and Proprietour, but as Goaler - 
and Executioner ; that is, by vertue of that ſentence which the 
Law as the Covenant of works paſſed on him. When Chriſt then 
by his Satisfaction to the Jaſtice of God, did put an end to that 
Covenant ;. this Right which the Devil held thereby, mult ceafe 
with it. In the Ceſſation of this Right ; As the Slave who is 
redeemed from his ſlavery, is redeemed alſo from the work 
which he lives in as a Slave : So mult all Mankind be redeemed 
from ſin ; only this Redemption muſt be diſtinguiſhed, in re- 
gard of Tztle, and in regard of Poſſeſſion, It follows not be- 
cauſe the World lies in Wikkedneſs, and the Prince of the Air ſtil 
rules in the Children of Diſubedience ;, that Chriſt hath not done 
His part intheir Redemption -: No, while the Law which held 
them under an impoſſible Duty ( that is, the Law of Sm and 
Condemnation ) is taken- off, and the New Law is ſuch, as e- 
very one is capable to perform the Terms of it, if he will : It is 
not for want of Rzghr to come out of this ſlavery; it is not for 
want of Power ; but it is becauſe they are not willing to come 
out of it, becauſe they love their fins ; that the Devil keeps : 
them ſtill in Poſſeſhon. Even as-the Hebrew Servant, when the 
Fabile came ; if he ſaid, he loved his Maſter, and would not go 


* Out free, he was to have his Ears boared. to the Door-poſts of ' 


the Houſe, and remain his Slave for ever. There is a double 
work, therefore, Chriſt has to do-as our Lord-Redeemer, The 
one is to procure Deliverance if we are willing ; that is, our 
Redemption in regard of Tirle: And the other is, Tomake vs - 
Willing, which is, to put us alſoin Poſſeſſion, The one of theſe 
is- that which is properly the work of our Redemption, and 
Univerſal: The other is peculiar to the Ele&, and hath another 
name in Seripture z that is, our Yocation, Effettual Calling, or 
Converſion, Unleſs when this Poſſefſion comes to be perfely 
compleat, that is, at Death z and then-it is again called the Day 
of Redemption. Whom he did predeſtinare ( ſaith the Apoſtle ) 
them he alſo called ; and whom he called, them he alſo juſtified : 
And whom he juſtified, them he alſo glorified. If Redemption | 
were not of a larger extent than-Ele&ion, Vocation, Juſtifica: 
tion, and Glory, then would the Apoſtle have ſaid ; Whom he 
did predeſtinate, he redeemed ; And whom he redeemed, he called. 
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But when we find no ſuch Link in this Chain, it is a convincing 
Argument to my underſtanding, for the Univerſalitie of Re- 
demption. 

It is ſaid of Chriſt, that he is the Saviour of the world ; eſpe- 
cially of his own body, In that Sentence we have both univerſal 
and ſpecial Grace together; and the one is Applicatory, not 
Deſtructive to the other, The Redemption of Chriſt is aniver- 
ſal : The Grace whereby a Man ſavingly believes , and repents, 
and ſo becomes one of his Body, is ſpecial, and belongs to E- 
leftion, The Death of Chriſt may be conſidered, as it redounds 
to the purchaſing Remiſſion of Sin and Salvation upon conditi- 
on; or, as it redounds to the purchaſing the Condition for Re- 
miſhon and Salvation. [In the firſt ſenſe, Chriſts Redemption 
and Grace of the Goſpel is univerſal ; Doctor Tw:ſſe, andthe 
like Divines, will ſay twenty times over : In the ſecond ſenſe, 
they will have it for his Ele&t only. For my own part, I muſt 
go from them here, and account, That the work of Chriſts Re- 
demption and whole Mediation upon Earth, does terminate in 
the Fornher comfideration. The bufineſs-of a Mediatour be- 
tween parties, does lie in this, To bring them- to ſome New 
terms, wherein they may be agreed when they were at odds 
before. The buſineſs of Chriits Mediation, Redemption, Re- 
conciliation , Propitiation , Satisfattion ; or whatſoever word 
out of Scripture, or Orthodox Writers is uſed, does lie, I ac- 
count, in this altogether, That he hath taken that courſe with the 
Father, that he ſhall not deal with the world according to the 
Covenant of our Creation ; which requires ſuch terms, as no 
Man now thereby can be juſtified or ſaved ; but,according to the 
Covenant of Grace, which is ſuch, that whoſoever he be, that 
truſting in his Mercy and Goodneſs through Chriſt , does re- 
pent, and walk ſi:cerely before him ; thongh «mperf«&ly, ſhall 
be Pardoned, Accepted, and Saved, and yet he be Righteous 
in ſo doing. This I fay, is the _ a, ( asItake it ) the thing 
it ſelf, intended in all theſe ſorts of words, with the connotat:- 


GAs only of the modus alſo, the mode or qualification thereof, AC- 
cording to ſuch ſeveral Expreſſions. 
Here then appears a Truth ( as it ſeems at leaſt ) agree- \ 


able to my Reaſon; and will be found as Conſonant perhaps to 
the 


A... 11 ee em 


—_— 


UM 


(29) 


the Judicious, with the Scripture z that the Merit, or Purchaſe - 
of Chriſt's Death, or the Price he laid down for our Redemp- 
tion, was not offered to.the Father, to procure of Him, that he 
ſhould give Faith and Repentance to any ; but that he ſhould 
give Remilſion to thoſe that Repent, and Salvation to thoſe 
that believe on him. I humbly offer you theſe Reaſons : 

1. The holding otherwiſe than thus, docs make Chriſt's Re- 
demption a double thing ;, one thing for one man, ane another 
thing for another : It ſhall be procuring Salvation for 
Fad, if he repent ; and it ſhall be the procuring Repentancefor 
Peter, that he may be ſaved. 2. It goes quite againſt the hair 
to reaſon, that Chrift ſhould procure the Benefit upon Condi- 
tion, and only on Condition, and not otherwiſe ; and yet that 
he ſtiould procure alſo the Performance. To what purpoſe do 
we make ſuch a Labour about as this? Why do you not ſay, He 
purchaſcd the Benefit rather free altogether without condition 2 * 
3. If our Believing, and Repenting, be alſo-purchaſed, then 
is there nothing in Man's Salvation but of Purchaſe ; and we 
ſhall be beholding to Chr:i/? for all, and to Sod for nothing. But 
if we are beholding to Chriſt for his Purchaſe, that Salvation 
may be had if we repent, and to God for this Repenting ; then 
do we ſce, how highly Both are to be magnificd for the Contri- 
vance. 4. The Death and Redemption of Chriſt is for A, for 
every man ; for our fins, for the world's. DiſtinRions to anſwer 
this, are but Evaſions. But if Faith and Repentance be the pur- 
chaſe of Chriſts Death or Redemption, then cannot'his Death 
and Redemption be univerſal, according to fo many Scriptures. 
Let we Jouble this, and add alſo, that the Purchaſe,or Redemp- 
tion of Chriſt being univerſal certainly, as it is in Scripture, 
if by his Death-he had procured the Condition, as well -as the 
Covcnant, and.abatement of Terms, then muſt all Men ARu- 
ally have been ſaved. I have one Reaſon yet more to offer ; 
which is, That the want of knowing this, is, I take it, the great 
Stumbling-block, or Temptation to our Divines, in the recei- 
ving #1#verſal Grace, to ca't ſpecial Grace = off; when they 
ſhould learn the true Mediocrity of reconciling both theſe toge- 
ther, according to the Scriptures. 

When the Arminia then argues here, Chriſt hath died for 
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All and Every man and that is not to be put off with the geners 
ſingulorum, or,the Gentiles as well as the'Jewes ; therefore the 
ace of God is univerſal for all and every one to repent and be- 
leeve that they may be ſaved. I anſwer, this is manifeltly 
inconſequent, becauſe it is true that what Chriſt hath done by 
_y of Redemption is univerſal, and belongs to all the World, 
and every man alike, which is terminated in procuring theſe 
terms to be offered to the World for ſalvation. But as for mans 
belicf, repentance, ſincere obedience, which are the terms, they 
come dzretHy and immediately otherwiſe, not from the grace of 
Redemption, nor from the fountain of mans free wil with them, 
but from the grace of Eleftion, - God gives us his Sor, and he 
gives us his Spzrir, His ſending his Son is one thing, and his 
ſending his Spirit-azorher:The work of drawing perſons to Chriſt, 
I do obſerve, is attributed to the Father and the Spirit, becauſe 
this is Peculiar : when the work which is attributed to Chriſt in 
diſtintion to them, is Gererall to all mankind, He ſent his Soz 
to purchaſe ſalvation, if we Beleeve : he ſends his Spirit to work 
that faith and repentance in us that we may be ſaved. In the 
one does lye the myltery of our Redemption, in the other, I ſay, 
the myltery of Elettion, Let it be true cn one hand that Chriſt 
by his Redemption hath indeed procured no more for Paul and 
Peter, than for Judas and the reprobate, and ſo the honour of his 
Redemption be kept up with the Arminian to the height they con- 
tend for it: Yet may it be true, I hope likewiſe, on the other 
hand, that the grace of God towards Peter and Paul was more 
in giving them ſaving faith and repentance, than to 7«das or the 
reprobate,and ſo the doctrine of Specrall Grace and Elettion need 

not neither be diſcarded. 

For caution, There is the Dire, and Collateral iſſue (if I may 
ſo ſpeak) of Chriſts merit, purchaſe or death, Tr is certain that 
the Lord Jeſus may be ſaid by his death and merit to have pro- 
cured his own exaltation, and as he is become thereby the Diſ- 
penſatour of thoſe treaſures that are in his Fathers Eection, ſo 
repentance or faith in a collateral way may be accounted to iſſue 
from thence. Whom God hath exalted to be a Prince to give re- 
pentance, as well as be a Saviour, to procure remiſſion to Iſrael. 
But repentance, faith perſeverance, or the condition which God 
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requires of us, and not of Chriſt, -in the buſineſs of our Talvati- 
on, does not flow to us directly from, or is no dire& and imme- 
diate fruit of, his Dcath or Redemption, 1 know moreover the 
Scripture tells us that we are bleſſed with all ſpiritual bleſſings in 
bim:; But that may be true I hope,though ſome of thoſe bleſſings 
only are the purchaſe of his dca:h, and others the effe& of his 
Inerceſſion : or ſome the fruit of his Purchaſing,others the effet 
of his Adminiſtring of the new Covenant, 

This is certain, the Spirit is the Authour of our faith, repen- 
tance, all grace : but the Spirit is obtained by vertue of Chriſts 
interceſſion, 7 will pray the Father, and he will ſend the Comfpor- 
ter, 1 offer you one argument, The Spirit proceeds not from 
the Son alone but from the Father and Sov, The miſſion or giv- 
ing of the Spirit therefore cannot be the effett of our Redemption 
which is peculiar to the Son, and belongs to all the World : but 
is the fruit or off ſpring of our E/ett;or, It is true, we come in 
the name of Chriſt to ask his Spirit, and grace, that is, we ask it 
through Chriſts -erirs : but there is the merits of his Perſon, as 
well as the merits of his Death; & it is one thing to be the ſrops- 
tiation for cur ſins, and another to be alſo our Advecate with the 
Father, This is that I will pitch upon, that we are not ſo to at- 
tribute all things to his 0b/arren, as to make any other part, of 
parts of his Mcdiaror-ſhp, more then needs, 

There is a diſtinction the Scripture makes of Chriſt in the Fleſh 
and in the Spirz1, He was of the ſeed of David according to the 
the flcſh, and declared to be the ſon of God according to -the 
Spirit, in his Reſurrection from the dead, and in his living ever 
to make interceſſion for us. What he did for man in the fleſh I 
account he did for all mankind, for he took not on him the fleſh 
of David onely and the ele, but of all man-kind, or of human 
nature : but what he does in the Spirit, that may be peculiar (in 
ſome points at leaſt) onely to his ele&, Hence it is, that when 
he tells us he Laid down? hzs life for the World, yet / pray ſayes he 
not for the World, but for thoſe thou haſt given me out of the World, 
The prayer of Chriit is a-part of his inrerceſſion, which is Diſtin&t 
from his «b/a:40n, and it is no argument from his not Praying 
for the World, that therefore he Died not for it, If ye being e- 
wil h; ow bow to grue gooa gifts unto your chidren, how much more 
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Gall your heavenly Father give his holy Spirit to them that ack him. 
God hath given his So» to thoſe that never ask him, even to the 
whole Werld - but he gives the Spirir of the Son only to his 
Children, even to ſuch as cancry Abba Father, when they have 
received it, 1 will pray the Father and he ſhall £rve You another 
Comforter, even the Spirit « f truth, whom the World cannot recerve. 
When he prayes not for the world, that he prayes for is the 
Spirit, and the Spirit which works grace in the heart whereby 
weare ſanttified, and perſeverance to bring us to glory, is pe- 
culiar to- thoſe whom God does give ts Chriſt, and of whom 
Chriſt can ſay, For they are thine, ad all mine aye thine,and thine 
are mine, aid I am glorified in them. 

You may ſay, on the oe hand, If it be no more which Chrilt 
hath purchaſcd for Perer then for all, then Peter might periſh for 
all Chriſts Purbcaſe, I anſwer, you may fay ſo, and without 
1gnominy to his Kedemption, provided you know alſo that the E- 
{eition of God and Chrilts Prayer will provided for Peper that 
further which it provides not for all, and Jeſus Chritt when he 
hath made his purchaſe, is the Execxror of Gods El:#t;ov, On 
the other hand it may be ſaid, But to what purpoſe is this Re 

demption univerſal when none but thoſe thut perform the conditt- 
on are ſaved ? Ianſwer, it is therefore «nzverſal, that none of 
thoſe who-performe the condition may -1:ſſe of Salvation, As 
alſo, that though it be all one to hi» that does not perform the 
ſame, in regard of the event, as if he was not all Redeemed : 
Yet jt is not all one as to. Ged, and the Yeriry of Scripture, and 
his 7#dgment according to it. The Scripture ſayes often, Chritt 
Dyed for All; and that God will 7:4ge the World according to 
this Goſpel. He that belrves, ſhall be ſaved, he that belicyeth not, 
ſhall be damned; the Foundation whereof is Chriſts Death, 
which mut reach fo far, as to. make this good. And who 
knows not, that the very buſineſs of our whole Religion, 
docs depend upon the Eſtabliſhment of the Verity of the Holy 
Scriptures ? 


I rauit-confeſs, I ould moſt willingly hearken to any, that 
could make Chriits Death more. Advantagious; and when his 
purchaſe hath procured Faith and Repentance to no body, but 
Remiſſion and Salvation to All, upon their Faith and Repen- 
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tance, if they are willing to fay, that there is-ſufficient Grate 
alſo purchaſed for the World, that all, and every one ſhould 
Repent and Believe, and apply that Redemption; I am indif- 
ferent to the uſc of their Thoughts : But if when l rather grant 
a univerſal Power, ariſing from Chriſts purchaſe, not as a 44- 
zett fruite of his Dcath, but as a conſequential Event (N.B.) 
from the Abatement only of the terms ; that God is not want- 
ing to any # necefſari:?, and conſequently, that all men have 
ſufficient Light, Spirit, Grace, or Power, to be ſaved, if they 
will : Yet fo long as we cannot deny him, but he may abound 
in gratutis, and to give the Will and Deed it ſelf, is more 
than to give Power, ( as to have given to Azz the Ipſum velle, 
had becn more, and a gratuit, wherein he might have abound- 
ed, if he had pleaſed, than in giving him only Poſſe velte I can- 
not ſce by any racans, but when Chrilts Death is made aniver- 
ſa!, the Fathers Ele(t:o nauſt be left ſtill, Per modum decreti ef- 
ficaciter operantss, By way ef a decree ffcttually operating, free and 
abſoute, in regard to the condition of it's Application. If all 
men have alike the Poſſe vell:, The Power to will, and no more, 
then muſt the reaſon , Why one tit” Repetits, and is Saved, 
and not another, be reſulved into his own (elf only.and ſo may 
and mult he ſay, it is1I, I my,ſclf have made the difference, when 
the Scripture does fuy, Who i it, ,O mai, that hath made thee to 
diffir f But it we allow ( as Redemption to be wniverſal (o) a 
Foſſe well: from general - (I ay, nota Poſſe velle as to the Cove- 
aant of our C'; Cation, but as to the Terms of the G«ſpel : ) And 
to the Elect, the [pſu velle from ſpecial Grace, we ſhall neither 
have any thing to ch47ge God, nor give occaſion to Aſars boaſt- 
ing. Neither ſhall the condition be held z»poſſible ; nor when we 
have performed it, ſhall we rob God of his Glory. 

It is pleaded, That unleſs Faith and Repentance does lic in 
every Man's own Breait, Chriit's purchaſe of Pardon upon that 
Condition, is but a Mock, I anſwer, To deny that to Belicve, 
and to Repent, does lyc in our Pow:r, were indeed, to evacu- 
ate Chri't's Death to All, bcſides the Elect : But to ſay, that 
Faith and Repentance therefore does flow from our own IWills, 
is another matter, I mult offer moreover ; If Chriſt had pur- * 
chaſed Faith and Repentance for ſc-zz which All have not, the 
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Reprobate might here have ſomething to ſay, That the Reaſon 
why he Repented not, as the Elect did, was, becaufe Chrilt 
purchaſed Repentance for the Oe, and not for the Other : But 
if Chrilt hath purchaſcd nothing for One, but what he hath pur- 
chaſed for All ( which diretty is true, ) then cannot the purchaſe 
of Chrit be a Mock to any, ſeeing ſome do reap a real Benefit 
by it, and if others do not, it muſt be their Own fault, Indeed 
thoſe Divines, who confound the Bleſſings we have in Chriſt, 
ſo as to make them All alike the drett Fruits of his Death 
with no difference, mult be under ſome manifeſt Prejudice here 
againſt St. Auguſhine, and his Dotrine, It ſtands not with 
reaſon, that any thing which is part of Chriſt's Purchaſe, ſhould 
be peculiar, for how then hath Chriſt dyed for All ? That which 
is of meer Favonr, is fit for the Elett ; that which is of Purchaſe, 
ſhould be univerſal, or for All Mankind. If that Grace then, 
whereby we Believe and Repent,is a Fruit flowing from Chrift's 
Death, no otherwiſe than the Covenant it ſelf does, theſe Di- 
vines alone mult ſpeak agreeably, who will allow no other, but 
that which they call /#ffic:cnr, putting all men into an «qui /:br;- 
un, or equal Rallance, -begween Chooſing and Refuſing, and ſo 
leaving it upon their own Wills, to maky the Difference, Who 
are ſaved, and who arc not ſaved ? But to what little purpoſe 
ſuch Grace as this; is diſtinguiſhed at all from Nature, and into 
what inconveniences, eſpecially in reference to. our Prayers, 
they muſt be lead that maintain it, I ſhall not be able to ſay 
preſently. Cur adnonemur orare pro imimics# noſtris vtique no- 
lentibus pie vivere, iſs ut Deus in ills operetur & velle ? Ttem cur 
admonemur petere ut accifiammn, niſt & ab illo- fiat quod volums, a 
guo faltum eff ut velimus, Again, Cur petutur quod ad neſtram 
pertinet poteſtatem, fi Dems non adproat veluntatem ?* Why are we 
bid to Pray for our Enemies, whoſe Hearts we kyow are Averſe ? 
Why are we bid to ask, any thing which is in our own Power, but that 
it & God who turns the Will ? Auguſtine, Enchir : ad Laur. c. 31. 
Item De Gra, & alibi patfim, 

It is certain, that St. Auſtine, ſpeaking of what Grace Adam 
had, and what We have ( De correprione & Gratia, C.11, )does 


| aſcribe the Poſſe permanere ſi veller, The power of ſtanding if he 


world unto Grace, Prima gratia que dag oft Adam, eft qua fit 
at 
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xt habeat homo juſtitiam ſi velit : Secunda ergo plus poteſt, qua 
etiam fit, ut velit, Again, Poſſe permanere ſi vellet, quia dederat 
edjutorium per quod poſſet, He could have ſtood if he would, be- 
caſe God vouchſafea help whereby he could, 1 muſt confeſs, 1 
ſhould have judged it not to be of Grace, that Adam had his 
Poſſe perſeverare, his ſtrength to perſenere, but of Nature, or his 
Original Righteouſneſs : And that Grace ( which he calls Adju- 
torium ) is proper to our falne Eſtate, for the relieving of Na- 
ture. Butif it were of Grace, that Adam had the poſſe only, 
when he had not the velle, then may we aſſert univerſal Grace 
with the more Authority ; while we fay, that there is a poſſe 
now in Man falne, as to the performance of the Covenant » 
Grace, no leſs than in Adam at hrit, as to his keeping the Cove- 
nant of Wor ks : when yet the velle, which is of ſpecial Grace, is not 
vouchſafed. 

There may be here indeed, a moſt difficult Demand, and 
that muſt not be baulked ; Whether the Power, which is 1n5- 
verſal, be of Nature or Grace * And mult profeſs, it is an En- 
tanglement to my Thoughts, to diſtinguiſh azure at all, from 
that Grace which 1s w1iverſal, Although for the ſake I ſuppoſe 
of ſome Texts, which attribute our ſufficiency, our car, our 
pewer,as well as our will and deed to God, when they ſay too it 
is not of our ſelves, Divines doit, There is that Contonrſe, or 
Operation of God with Us, as reaches to the Endowing us with 
Power : or that which reaches to the Endowing us with the 
Will. The laſt of theſe only, if I might chooſe, I would have 
called Grace : Yet ſeeing Divines ſpeak otherwiſe, whether the 
former alſo, be called Grace or Nature, ſo long as it be held 
univerſal,l defire to move no Contention. And you ſee me ſpeak 
as one indifferent in it. 

If we conſult the Schools, we ſhall find them giving as little to 
the ſtrengh of nature as any cthers can doe, Nallum initinm juſe 
rifications poteſt fieri fine gratia, Stve lilud initium ſit cauſa, ſroe 
meritum, condigni aut congrus, ſive impetratio, diſpoſitio, condi. 
149 ad quodl:ibet aliquid, quocunq; modo per ſe & ratione ſui, con- 
ducens ad juſtificationem, There tis nothing that we Can die of our 
own ſtrengh without grate that # any _ merit, diſpoſition, con 
dition, or occaſion of our juſtifieation,or the beginning of it, Ruiz. 
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De predeſtinations exordio. Frac, 3. Diſp. 17. By juſtification 
they-underitand in effet regeneration, and they diltinguiſh of an 
occaſion which is attive or gruen of 1ca,and paſſtve Or raken of God, 
They will allow indeed that what we doe may be a /aſve oc- 
caſion or opportunity to God for the iniuling his grace, which is 
with them to juſtify us, but no Attirve, [le cccaftones perſe, 
ratione ſui,nullam Phyſican,nec moralem cauſalitatem exerce;;t,ad ol 
tinendam mfericordian Deiiſed Dems pro ſua mtriuſoca borirate 
Sapientia Lex ills occaſienem accipit, Jo. Diſt. 16 Sec. 2, The 
ſum is, that whatſoever man does by the {trengh of nature, con- 
duces to his effetuall converſion onely (as a rc-mverns prohubens) 
by removing the hindrance which otherwiſe we might put, if we 
with drew from the mas that God- hath appointed to obtain 
his grace, Licet crim aliqus per motrin libers arbitris divinam 
gratiam nec promereri aec acquirere foſſit « poteſt tamen ſeipſum im- 
fedire me eam recipiat, ſayes Aquines, T neous) a man by the mo- 
tion of his freewill cannot merit or proeure the dry1n7 prace yer oan 
he hinder hinſclf from recer1ing tt. They ſaid unto God, Depart 
ſrom us we deſire not the knowledg of thy ways. Quiltber ac- 
tits quiz a noby eliciatur per vircs nuture fine aitn'if.9 graite mil ad 
gratiam juſtificautem, nec ad ancihatricem gratiam mjtut : mbilue 
conduit ant corfert per ſe "ratte fu, ſed ſelummozo quajs cauſa per 
accidens remoneiuao probibcus, aut tauguam enſio > opportunitas 
paſſuua GG a Deo accepta, non ab hominis data, Io. Dilt. 
20, 

Having gon thus far in abaſing th2 trengh of nature, we ſhall 


find how tacy make it up again, with advancing an ziverſcll. 


Suſjicrct grace, by the help of waich lever the f, ee will of man 
ſhall be lifted into the ſame throne, lrom whence before they 
threw it down. For when that grace which they ſet up, mult 
be ſuch only as gives a x7 power to belceve and repent if we 
will, but leaves the will undetermined and uninclined, and this 
being Suppoſed to be vouchſated to all according to the condi- 
tion they are in, whether Elect or Reprobate alike, it is apparent 
that mans free will by the cooperation with this grace, or refuſal, 
is that which begins, or puts by his own jultification, and cau- 
ſequently makys rhe d:/erence (in the upſhot) between him that 
1s ſaved, and him that is damned, SHPPORremts ormibn: adultts, 
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mulls excepto, dari auxilia  ; ad falutem, &- non impe- 
dita,. ſed ita expcauta, ut 1 WE jg rc cujuſque ſit, ills cooperan- 
do, ulteriora atxilia obtinerc, QHanmuts per Vires nature 10n pof 
frur obtmere auxilia graite, Again, Barbars ignerantiſſimi per 
interiorem gratiam movcutur ad cognoſcenaum ( non explicite ſed 
unplicite & wirtualiter, non Certo ſed ſubdubio, non m particu 
lart ſed in univerſait ) altoid ſupernaturale, atque ad illud *de- 
fiderandum + Idgque ſufficit ut ilnſtrationes & iwnſpirationes ſint 
quidditative ſupernarurales & ſuſficientes ad juſteficationts amti- 
un, Idem ib Diſp. 25. Now what my thoughts are of this, I 
have off:rcd a5 I paſs; and more particularly, at the end, upon 
the firſt Head, of Eleſtion. There is anroerfal Grace c0.4- 
fiſtent with the Special Grace of Gods Elect : Or izconſiſeent 
with it. The former, I ſhall like to have well explained. The 
latter, I take to be againſt St. Auguſtine, and the Scriptures. 
The Grace of God is withozt, or withi: us. There is the Love, 
or Good-wwill of God to Mankind, who weul4 have Alt ro be ſa- 
ved : Our Retemption by Chriſt ; The remedyicg Covenant ; 
The Goſpel. This is Grace w:thour, and that ſome Grace there 
is then /»fficienr, and wiverſa!, that yet hath no Effet on the 
molt, is out of doubt. There i3 moreover, that Grace which 
ties in the Help, or Afſitance of the Spirit whiz, and the 
Fruit of it ( Gratia Auxiliatrix, & I:fuſa ) and this our Di- 
vines doe Ciitinguiſh into Comm and Saving, By Common, 
they underſtand not the wniverſa! ſufficient Aſſiſiance of the 
Schools before, but ſoine particular Operation of the Spirit, 
Effefting ſo much as it is given for, only becauſe thoſe Efetts 
reach no farther than what is Common to the Ele and Repro- 
bate , they call ſuch Help or Grace only Common Grace, Thus 
far we are ſafe ; As for any Grace beſides all this, if there be a- 
ny , not oppoſing EleRing Grace, I ſhall be glad to hear it; 
but my own mind, I perceive, hangs thus. There is a Power 
to w-ll or nill, to att or not to aft, which isthe power of Natnre : 
And thereis a D:/poſit:oa on the Will, being touched by the Ho- 
ly Spirit, to the doing what is good. Between theſe two, Na- 
tre, and Grace, to advince a middle Power, ariſing from an 
Aſſiſtance ſufficiere, preceding Effettual, that is to ſay, To 
make God by a ſupernmarural Help, *to profuce a New Power, 
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which they call, a next Power, in every man, over and above 
that Power which we have by Narzre ( which is the Remore 
Power, though the Schools mean it not ſo, and which alone 
will render the Sinner inexcuſable without any other ) antece- 
dent to the giving the Willand the Deed, wherein :ffettnual Grace 
does lie : Even a New Power, I ſay, Supernatural, of Bclicving, 
Repenting,or Willing,beſides the 1Vatural, antecedent to F aith, 
Repentance, or the Will it ſelf: I do not ſee to what pur- 
—_ elſe, if it be not a Device under the Cover of that Name, 
to advance Free-will, and flap off St. Augnſtine ( as I take it tov 
be in the Schooles ) it can be made to ſerve, What need is 
there of Grace, to put the Will only in equilibrio, whichit is in 
by Narrre ?. If it encines not the ;'4{, and carries the Heart and 
Life : What ſhall I ſay of it, but as of the Wood of the Vine ? 
1s it meet for anyWork.? Yet if it be, I refuſe not to hang my 
Veſſel onit. 

Auxilium, alind eſt proxime &+ immediate ſufficicns, quod vide- 
licet formaliter © attualiter continet onmes Cauſas, &: conditiones, 
ex parte principit requiſitas ad eliciendum attum quo immediate aiſ- 


po '1mur ad juſtiſicationem : Alind vero non ſujſicit ad ſalutem niſi 


mediate atque remote, quatenus immediate ſuijicicns eſt ad eliciend- 
um aliquem attum ſupernaturalem mim perfettum remote di- 
ſtantem a juſtificatione ; quem attum ſi peecator eliciat , de con- 
gruo merebitur , & impetrabit viterrora auxilia ſuperraturalia, 
quibus poſſit elicere Perfettiores att, proximins diſponentes ad 
1:[tificationem, quouſque ipſam obrineat. Ruiz, De precip. effec. 
benevol, Dei erga reprob. Sec. 2, Auxiluwn vel immediate vel 
mediate ſufficiens, ommbius adultis , quaimadim ſunt viatores, tris 
buitur ad onnes attiones que ſunt ad ſalutem ſumpliciter neceſſarie, 
Ib. Sec. 3. Auxilinm remotum ſumpliciter neceſſarium cuſs vir- 
ture fit abſolute poſſibile proxumum Auxilium obtinere, nunquam 
ſubrrahitur, etiampropter graviſſumas culpas, De prin. imped, 
jaltif. Sec, 5. I preſent this to the Reader only for Light, out 
of courteſie, that he who would without more pains, may yet 
ſee, how the Schools order their Matters. And the truth is, 
if they would order it but a {i:r/e otherwiſe, without it's Ante- 
cedency and Equality, This ſuffcimne univerſal Grace of theirs 
might do well, There is an Equality in regard of Qanriry, 
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which no body will contend for : Or in regard of Principle, 
Ratione principu in attu primo cauſantis Operationem, The con- 
courſe of God, as the firit cauſe, with Nature in all her Ads, 
and ſo with Mans Free-will, is one prexciple of Operation : 
And that Aſitance which we call Grace, is another, Of Grace 
likewiſe, the Aſſiſtance which is Common, and which is Efettu- 
al, are two Principles according to us. If we ſhall therefore 
make the Aſſiſtance of God, which belongs to all, to be equal, 
we deſtroy ſpecial Grace : But if we ſeperate this Equality trom 
the Viverja/ity, and rye not an Antecedency to the ſufficiency 
( for what hinders, but God may work effe&wally on ſome 
Perſons altogether graceleſs at once ? ) I ſee no hurt in the 
Maintenance of it, if I were firſt convinced of a neceſſity 
for it. 

From hence there is a Point of another ſort,that is,of Practical 
Divinity comes in upon us :To wit, How far a Natural Man may 
go, and yet fall ſhort of True Grace, and Salvation ? To anſwer 
which,we are to know,that it is one thing to ask what a Natural 
man ca do ? And another, What he = do,and yet be an Unre- 
generate Man ? The firſt Queſtion, is the Controverſal Point in 
hand, between Us and the Arminians : And I ſay, it is agree- 


« able to that Righteouſneſs of God, which is Revealed in the Goſ- 


pel, and to Common Reaſon, that when Chriſt dyed to Re- 
deem the World from the Law of Works, becauſe through 
the Weakneſs of the Fleſh, it was impoſſible for us to perform 
the fame; the New Terms which he hath procured for us in 
the R-medying Law, ſhculd be fo Adapted to our Falne E- 
ſtate, as to be made no leſs poſhble to us, or within our Power 
now, than the Terms of the Covenant of Nature, was to Adam 
in the ſtate of Innocency. There is no Interpretation of any 
Scripture, muſt be admitted againſt univerſal Reaſon, and the 
goodneſs of God, For the ſecond Queſtion : Take a Drunkard, 
or tke like Sinner, I ſay, this man can, and may preſently re- 
ſolve - to keep his ill Company no more ; he may command his 
outward Man, and ſo hisleggs to carry him from the Ale-houſe, 
if he will. If he does thus, he'leaves that fin, ſo may he 6- 
thers. He may Hear, Pray, ſet up Duty in his Family : He 
may Receive the Word, which is more, and bring forth Fraze, 
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with this difference only, that the Regencrate man, does it with 
an honeft Heart, which he hath not. There is the marrey of our 
Duty, and the manner of Performance, This Queſtion which 
ſeems ſo difficult, perhaps to many, is .cafily determined, The 
Unregenerate Man car do if he will, and may will, and de, 
that, and all that which the Regenerate man docs, in the wrar- 
zer : but as for the manner, this is certain, that the Regenerate 
man, only docs a&t out of that Principle, and to that E::d, and 
with thoſe Circumſtances ( particularly, in regard to the Predo- 
minancy of Gods Intereſt, over the Fleſh and the World ) as 
brings up what he docs, to anſwer the Covenant Terms, and 
ſo p_ is entituled to the promiſed Reward, which is to be 
juſtified and ſaved. In concluſion, we ſee how the Miſtery of 
Ele&ion ſhews it ſelf; when there is no man but cas, if he 
will, and yet there is no man ever will, as he ought, without 
this ſpecial Grace of the Ele&t ; What ſhall we ſay, but, Great 
# the myſtery of Godlineſs! It is he hath wrought ws for this ſelf 
ſame thing ; Bleſſed be the God of Grace ! 

And here are there ſome Secinian,as well as Arminian Diſputes 
might be Touched, under this Head of Chriſt's Redemprion, e- 
ſpecially in relation to his Satsfattion, For it may be, that 
ſuch a leſs intricate Conception only of what we are to under- 
ſtand by Chriſt's Sarrsfattion, might bring the moſt of ſeveral 
Parties to Agreement. It is a Queſtion, Whether God could 
pardon a Sinner without Satisfaction ? And conſequently, Whe- 
ther there be any neceſſity of Chriſt's Dying to that purpoſe ? 
I .anſwer, There is no Mortal, upon the Terms of the Cove- 
nant of our Creation, can be juſtified, ( Hence is it( NV, B. ) 
that by Nature,we are all ſaid to be the Children of Wrath, ) It 
is neceſſary therefore, theſe Terms be altered. This is that 
which Jeſus Chriſt hath procured for Us by His Redemption, by 
the Merits of his Life and Death, by his Sarzfattion ; that is, 
ſuch a well-pleaſing of the Father, in the whole courſe of his 
Life and Death, that for his ſake, he zghr (without any Dif- 
honour to him, or to his Law, as Rector) and does condeſcend 
to do it : And there ſhould be an end, if I might over-rule 


the more Intelligent, of ſuch, and the like kind of Queſti-. 


ons. 
Deo Gloria, mil Condonatio, ], H. 


An Advertiſement. 


'His Paper of Flefion and Redemption, ſhould have 
preceded the former of Fuſtification the Term be- 
- fore. Thenextinorder, of the Law and the Goſpel, and 
"the Covenants of both, will follow (if prudence dire& ) the 
Term enſuing. Sold, and to be Sold by the ſame Book- 

| ſellers. T. P. 
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